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University and from 1958 to 1963 at the Institute of
World Literature. From 1964 until his death, he
taught again on the philological faculty of Moscow
State University.

Bogatyrév and Roman Jakobson met in August
1914 when they both were students standing in line
to register for classes; they immediately planned com.-
mon fieldwork projects and soon started collecting
and publishing dialectological and folklore materials
from Russian provinces (1914-1916); they also
founded a linguistic circle at Moscow University. This
discussion group led to the foundation of the Moscow
Linguistic Circle in 1915, which fostered heated de-
bates on the semiotic problems of the relations be-
tween folklore and literature in 1919 and 1920,
Bogatyrév insisted on and demonstrated the possi-
bility of a rigorous typology of folklore nagratives, a
task later fuifilled by Vladimir Propp with fairy tales.
From the early 1920s, Bogatyrév’s studies were influ-
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BOGATYREV, PETR GRIGOR'EVIC (1893-
1971), Russian folklorist and literary scholar, a co-
founder of the Moscow Linguistic Circle in 1915 and
an active member of the Prague Linguistic Circle from
1928 onward. Bogatyrév studied under the historical-
philological faculty of Moscow University (1912-
1918); after lecturing at Saratov University (1919~
1921), he returned to Moscow, where he directed a
theater while teaching at the Higher Technical
School. From 1922 until 1933, he lived in
Czechoslovakia, where in 1930 he defended a doc-
toral thesis at Bratislava University on Subcarpathian
folklore. In 1940, he was appointed professor at the
Institute of Philosophy in Moscow, then at Moscow
State University; his study Czech and Slovak Folk
Theater (Lidové divadlo Eeské a slovenské) was accepted
as his doctoral dissertation in 1940, In addition to
his work at the university, Bogatyrév headed the
Section of Folklore at the Institute of Ethnography of
the Soviet Academy of Sciences from 1943 to 1949,
From 1952 to 1959, Bogatyrév worked at Voronez

enced strongly by Ferdinand de Saussure’s emphasis
on synchronic studies in linguistics and by a focus
on dynamic elements in the synchronic view of folk-
lore. He was particularly engaged by the constant
change of both form and function in folklore and the
competition between different, even opposite, func-
tions related to one and the same folklore event. On
the basis of the material collected during several ex-
peditions to Carpathian Russia, Bogatyrév published
his study Magical Acts, Rituals, and Beliefs in
Subcarpathian Russia (1929). In further applications of
“functional structuralism” to ethnographic studies,
Bogatyrév published “The Christmas Tree in Eastern
Slovakia” (1932-1933), “Costume as Sign” (1936),
and the subsequent book on this topic, The Functions
of Folk Costume in Moravian Slovakia (1937). Bogatyrév

_described how one and the same object may serve

different functions in varying contexts and how dif-
ferent objects may fulfill one and the same function.
He also reflected on the problem of functional hier-
archy, contending that the consideration of the sep-
arate functions of an object is not sufficient and that
the structural unity of an object is more than the
mere sum of its elements. Bogatyrév focused upon
the problem of the dominant and secondary func-
tions, the possibility and laws of their changes, and
what he termed the “function of the structure of
functions”: On the one hand, the loss of a particular
function might lead to the loss of other functions;
on the other hand, secondary functions that might
predate the others can eventually guarantee the sur-



vival of a given phencmenon. In brief, the concept
of “polyfunctionality” pertains to the dynamic
change of the hierarchy of functions.

Several of Bogatyrév’'s structuralist works from the
late 1930s were devoted to folk theater. In his study
of the functions of folk costume, Bogatyrév distin-
guished two functional varieties of the costume: It
functions as a material object and as a sign at the
same time. In theater, all theatrical phenomena are
signs of signs or signs of material objects. Together
with subsequent studies by Jindfich Honzl and
Jifi Veltrusky these works laid the foundations for
modern semiotics of theater. During the last 30 years
of his life in Russia, Bogatyrév became one of the
most important experts in Slavic folklore.

[See also Prague School; Russian Formalism; and
Theater.]
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ing. Influenced by Claude Lévi-Strauss’s structural-
ism, Bourdieu interpreted the Kabyle's culture and so-
cial system as organized primarily around binary
oppositions of meaning, ritual and symbolism, social
relations and practices. The most fundamental op-
position and basic difference, according to Bourdieu,
is that of sex and gender. Sexual differenice is real and
biological (natural), whereas gender difference is a so-
cially constructed, symbolic order of meaning (cul-
tural). The symbolic meanings, rituals, and values
attached to sexual difference in complex gender sys-
tems provide a core cultural distincdon and means
of classification not only among the Kabyle but for
all cultures,

Social practices in everyday life are coded sym-
bolically and embodied in real, material bodies.
Bourdieu’s early recognition of the cultural and the-
oretical importance of the body and embodied dif-
ference is the key to his later conceptualization of the
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BOURDIEU, PIERRE (b. 1930), French ethno-
graphist and cultural sociclogist whose interest has
focused on the social practices of everyday life and
whose work has been influential in related fields of
educational sociology, critical linguistics, and cultural
studies. Bourdieu sees all social phenomena as orga-
nized semiotically by codes, rules, symbols, images,
language, and signifying systems. Culture and soci-
ety, therefore, can be analyzed in terms of theories of
signification and signifying practices. Although
Bourdieu is not a semiotician by either disciplinary
or theoretical orientation, his theoretical and empir-
icat work has focused on the semiotic representations
of individuals, groups (i.e., social classes}, and insti-
tutions (e.g., schools).

In his early ethnographic account of the Algerian
Kabyle, (1973, 1979), Bourdieu examined how the
cultural organization of time, space, persons, and so-
cial relations and identities among the Kabyle was
structured in a symbolic and cultural order of mean-

“habitus” (as embodiment of “cultural goods” and™

symbolic value} and more indirectly of his concepts
of “cultural capital,” “symbolic violence,” and his
later work on language and “symbolic power.”
Educational sociology in the late 1970s and 1980s
utilized the concepts of cultural capital and symbolic
violence to explain how schooling reproduces social
class differences through the differential pedagogical
treatment that children receive, depending on the
kinds of cultural capital they bring with them from
home. By cultural capital Bourdieu means certain
kinds of legitimate and relevant knowledge a pupil
brings to school that the school variously values or
devalues. Closely associated with cultural capital is
symbolic capital, which is the prestige, honor, and
social status associated with family background and
bestowed on the child. In Bourdieu's early studies of
the class-stratified French education system, eco-
nomic and social capital are seen to be indexed by
the father’s occupational and educational status,
which in turn enables financial privilege or imposes
constraints, and by class-related social relations with
others of similar social and economic access and re-
sources. Bourdieu thus suggests that in the “social
space” of the school each child brings a set of social
and symbolic goods that signify class background and
that interact with the middle-class attitudinal and be-
havioral codes and knowledges of the school. Pupils
present their selves through a range of semiotic sig-
nifications; these include dress, speech patterns, lan.-
guage use, attitudes toward learning and the
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